
Fr. L. Fillion was a consultor to 
the pre-reconstituted Pontifical 
Biblical Commission.  His illu-
minating work from 1926, The 
Study of the Bible, is filled with 
wisdom.  The late Sulpician 
speaks to us today. 

Fr. Fillion discusses the right 
disposition for interacting with 
Holy Writ: ñWe ought to read 
the Bible in the spirit in which 
it was written. What is this 
spirit? It is that of the three 
divine Persons, especially the 
Third Person of the Holy Trin-
ity, to whom the inspiration of 
the Scriptures is ascribed. The 
Bible as a whole and in all its 
parts is the word of God. We 
must never for an instant lose 
sight of this factò (p. 104).  The 
proper approach to Scripture 
requires a sense of Godôs awe 
and majesty.  Such contact is 
patently different from oneôs 
approach to a secular work 
such as the Oxford English 
Dictionary.  A parallel: oneôs 

visit to Chartres Cathedral is 
not the same as oneôs visit to 
the local supermarket.  We 
must distinguish the sacred 
from the profane. 

On page 105, the Sulpician 
continues on the handling of 
the Bible: ñWhen we prepare 
to read it, let us free our minds 
from all vain and purely natu-
ral curiosity. Let us not imitate 
rationalists and unbelievers, 
the indifferent and the ignorant 
who treat the Scriptures as 
ordinary books, merely looking 
in them for facts, data on an-
cient history, or Oriental ar-
chaeology; who peruse them 
only for the comparative study 
of religions and for similar 
information. Bossuet is not too 
severe when he characterizes 
such a use of the Bible as a 
profanation. We who believe 
in the divine origin of the Bi-
ble, must never forget its sa-
cred character, no matter what 
be the nature of our studies. 

The scientific study of the Bi-
ble can by no means dispense 
us from this religious attitude 
of mind.ò  Such words are 
sound advice for the faithful, 
and indirectly aimed at the 
critics. 

Fr. Fillion, on page 107, ex-
horts us: ñLet us ask for light 
also each time we prepare 
ourselves for the reading of 
Scripture, so that its meaning 
may be plain to us for the 
benefit of our own soul and 
that of others. When you read 
your motherôs letters you do it 
with a tender and filial love. 
When you read the Bible do 
so in the same manner. You 
are reading a message from a 
great and loving God.ò  Holy 
Scripture, in view of Tradition 
and the Magisterium, remains 
the Book of Books.  It is in a 
class by itself. 

Godspeed,                  
Salvatore J. Ciresi 

From the Directoré The Book of Books 

òSanctify them in the truth; Thy word is truthó (Jn 17:17)  
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ñFor whatever was written in 
former days was written for 
our instruction, that by stead-
fastness and by the encour-
agement of the Scriptures we 
might have hopeò (Rom 15:4).  

Commentators frequently out-
line the book of Romans in a 
general way: chapters 1-11 is 
ódogmatic,ô 12 to part of 15 is 
ómoral,ô and the remainder of  
15 to 16 is an óepilogue.ô  This 
threefold structure is a good 
complement to the more spe-
cific outlines in scholarly com-
mentaries.  Keeping the gen-
eral outline in view, St. Paul 
uses the ómoralô section of 
Romans to emphasize the role 
of Scripture for the Christian  
life.  The Apostle reveals sev-
eral notable points. 

Godôs written word has a pre-
cise goal: it was composed for 
our ñinstructionò (didaskalian).  
We have seen this word in our 
earlier analysis of 2 Timothy 

3:16-17, where the term is 
rendered ñteaching.ò  Romans 
15:4, then, indicates the doc-
trinal and catechetical worth of 
ñthe Scripturesò (tǾn graphǾn).   

True, St. Paul probably has 
the Old Testament in mind.  A 
verse earlier, Romans 15:3, 
he cites Psalm 69:9 as a pro-
phetic reference to the suffer-
ings to be endured by Christ.  
This Pauline pedagogical 
method of hearkening back to 
Old Testament events, in or-
der to teach New Testament 
believers, is found also in 1 
Corinthians 10:1-12.  Thus, 
Msgr. P. Boylan can state 
plainly: ñThe purpose of the 
Old Testament writings is, 
then, to instruct the faithful of 
the New Dispensationò (St. 
Paulôs Epistle to the Romans, 
p. 225).  The conclusion is 
inescapable: if the Old Testa-
ment is valuable for the disci-
ple of the Master, then how 
much more the New?            

Let us complete our exegesis.   
Two graces derived from an 
instruction in Holy Scripture, 
ñencouragementò (paraklǛs-
eǾs) and ñhopeò (elpida), are 
linked together.  Bernardine à 
Piconio (d. 1709), the notable 
Capuchin priest and exegete, 
says of this schooling: ñTo 
urge us to patience, by the 
example of Christ and the 
Saints, and the consideration 
of the motives which animated 
them in the endurance of suf-
fering; and for our consolation, 
by bringing constantly and 
powerfully before us the hope 
of eternal life. Patience, con-
solation, hope, are the fruits of 
study of the sacred Scrip-
turesò (An Exposition of the 
Epistles of St. Paul I:174).   

There may be periods when 
Bible study seems to be a 
chore.  Those very times are 
when we most need to read 
and meditate on Godôs word; 
even if only a single verse. 

Scripture Memorization & Exegesis: Romans 15:4  

ham, and the Mosaic Law. 
These facts would militate 
against the authority of the 
Bible only if we had to hold 
that the entire text of the Bible 
was revealed or dictated by 
God. But Revelation is not the 
same as Inspiration. We know 
from the Bible itself that the 
sacred writers made us of 
both oral and written sources. 
By His special guidance God 
enabled them to use these 
sources without error. Hence if 
the sacred writer did draw on 
the Babylonian writings for 
their knowledge, God enlight-
ened them to select only what 
was true. As a matter of fact 
the Babylonian narratives are 
fool of foolish and immoral 
polytheistic fables, whereas 
the Bible is strictly monotheis-
tic and inculcates doctrines of 
the highest ethical value. 
However, it is more probable 
that the Babylonian as well as 

the Biblical accounts are de-
rived from a common source, 
viz., primitive tradition ð
preserved intact in the Bible, 
and debased and distorted in 
the Babylonian documents.ò   

Following Laux and the 
Church, we may say the Bibli-
cal authors utilized both oral 
traditions and written docu-
ments.  In dealing with the Old 
Testament, Laux states some-
thing easy to overlook: Tradi-
tion precedes Scripture.  This 
means the Biblical events, in 
time, occurred before the 
manual composition of the 
Scriptural texts.  This is also 
the case with the New Testa-
ment; consult Luke 1:1-4.           

A final point.  Because of the 
charism of inspiration (called 
ñspecial guidanceò by Laux), 
errant sources can never be a 
detriment to inerrant Scripture.   

Inerrancy Basics:  Sources used by the Biblical Authors 

The Magisterium of the Catholic 
Church acknowledges both oral 
and written sources were used 
for the composition of Sacred 
Scripture.  The Pontifical Biblical 
Commissionôs 1906 response, 
On the Mosaic Authorship of the 
Pentateuch, mentions this fact.  
Still, we must avoid any confu-
sion on this matter.        

Fr. John Lauxôs Introduction to 
the Bible, a timeless reprint from 
TAN Books, addresses this is-
sue with clarity on p. 30 (italics 
in original): ñThe striking simi-
larities between certain Old Tes-
tament narratives and a number 
of Babylonian stories ð the 
Creation, the Fall, the Deluge, 
etc., have given rise to long and 
bitter controversies. Special 
emphasis is laid by the oppo-
nents of Revelation and Inspira-
tion on the many resemblances 
between the Code of Hammu-
rabi, a contemporary of Abra-
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ñWe know from the 

Bible itself that the 

sacred writers made 

us of both oral and 

written sources. By 

His special guidance 

God enabled them to 

use these sources 

without error.ò  

                  Fr. J. Laux 



We revisit the Patristic testi-
mony to Gospel authorship.  
Following St. Irenaeus, St. 
Papias, The Muratorian Frag-
ment, and Tertullian, we now 
come to Origen (A.D. 185-254).  

Like Tertullian, Origen is a 
Church Father who is not free 
from controversy.  His ortho-
doxy is a problem in certain 
areas, but his overall contribu-
tion (like Tertullian) to Catholic 
theology will always be appre-
ciated to some degree.  Some 
call Origen one of the greatest 
scholars of Christian antiquity.  
He has nearly 2,000 works 
credited to his name per St. 
Jerome.  Origen was a suc-
cessor to St. Clement of Alex-
andria; the headmaster of the 
famed óCatechetical Schoolô of 
Alexandria in Egypt.   

Origenôs Commentary on Mat-
thew 1 (c. A.D. 244), preserved 
in Eusebiusô Ecclesiastical 

History 6.25.4-6 from the 
Fourth Century, says: ñAs to 
the four Gospels, which alone 
are indisputable in the Church 
of God under heaven, I 
learned from tradition that the 
first to have been written was 
that of Matthew, who was for-
merly a tax-collector, but later 
an Apostle of Jesus Christ. It 
was prepared for those who 
were converted from Judaism 
to the faith, and was written in 
Hebrew letters. The second 
was that of Mark, who com-
posed it under Peterôs guid-
anceé. The third, the Gospel 
which was praised by Paul, 
was that of Luke, written for 
Gentile converts. Last of all, 
there is that of John.ò 

This testimony meshes with 
our knowledge of the Evangel-
ists taken from the Biblical 
records.  ñMatthew, who was 
formerly a tax collectorò coin-

cides with Matthew 9:9; Mark 
2:14; and Luke 5:27.  ñMark,ò 
who penned a Gospel account 
ñunder Peterôs guidance,ò fits 
with 1 Peter 5:13.  ñLukeò is 
connected with ñPaulò as dis-
covered in Acts 16:10; 20:5-6; 
27:1; 28:16; Colossians 4:14; 
2 Timothy 4:11; and Philemon 
24.  ñJohnò is mentioned in the 
Apostolic rolls from Matthew 
10:1-4; Mark 3:13-19; Luke 
6:12-16; and Acts 1:12-13. 

Origen asserts the Matthean 
Gospel is the earliest, and put 
into ñHebrew letters.ò  This 
testimony to a Hebrew text we 
have seen in St. Irenaeus 
(Against Heresies 3.1.1) and 
St. Papias (Explanation of the 
Sayings of the Lord).  This 
matter is addressed in the 
1911 response from the Pon-
tifical Biblical Commission.  
Lastly, note Origenôs clear 
endorsement of ñtradition.ò 

The Church Fathers & Scripture: Origen and Gospel Authorship  

Since, therefore, only the false 
is opposed to the true, as is 
clearly evident from an exami-
nation of their definitions, it is 
impossible that the truth of 
faith should be opposed to 
those principles that the hu-
man reason knows naturally. 
[2] Furthermore, that which is 
introduced into the soul of the 
student by the teacher is con-
tained in the knowledge of the 
teacher ð unless his teaching 
is fictitious, which it is im-
proper to say of God. Now, 
the knowledge of the princi-
ples that are known to us 
naturally has been implanted 
in us by God; for God is the 
Author of our nature. These 
principles, therefore, are also 
contained by the divine Wis-
dom. Hence, whatever is op-
posed to them is opposed to 
the divine Wisdom, and, there-
fore, cannot come from God. 
That which we hold by faith as 

divinely revealed, therefore, 
cannot be contrary to our 
natural knowledgeò (I, 7, 1-2). 

Aquinas next appeals to Scrip-
ture and Tradition: ñ[5] There-
fore, the Apostle says: óThe 
word is nigh thee, even in thy 
mouth and in thy heart. This is 
the word of faith, which we 
preachô (Rom. 10:8). But be-
cause it overcomes reason, 
there are some who think that 
it is opposed to it: which is 
impossible. [6] The authority 
of St. Augustine also agrees 
with this. He writes as follows: 
óThat which truth will reveal 
cannot in any way be opposed 
to the sacred books of the Old 
and the New Testamentô [De 
genesi ad litteram II, 18]ò (I, 7, 
5-6). 

Such Thomistic themes resur-
face in Vatican Iôs Dei Filius 4 
(1870), and Pope John Paul 
IIôs Fides et Ratio 43 (1998). 

St. Thomas Aquinas & Revelation: The Harmony of Faith and Reason 

The Angelic Doctor discusses 
the harmony between faith 
and reason in the Summa 
Contra Gentiles I, 7.  His 
words are applicable to Bibli-
cal inerrancy, which holds the 
non-contradiction between the 
sciences and Scripture.  

St. Thomas tells us: ñ[1] Now, 
although the truth of the Chris-
tian faith which we have dis-
cussed surpasses the capac-
ity of the reason, nevertheless 
that truth that the human rea-
son is naturally endowed to 
know cannot be opposed to 
the truth of the Christian faith. 
For that with which the human 
reason is naturally endowed is 
clearly most true; so much so, 
that it is impossible for us to 
think of such truths as false. 
Nor is it permissible to believe 
as false that which we hold by 
faith, since this is confirmed in 
a way that is so clearly divine. 
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Pope St. Pius X (r. 1903-14) is 
the last canonized Pontiff.  
Pius speaks directly to the 
Modernists in 1907ôs Pascendi 
Domenici Gregis (On the Doc-
trines of the Modernists) 34: 
ñTo hear them descant of their 
works on the Sacred Books, in 
which they have been able to 
discover so much that is de-
fective, one would imagine 
that before them nobody ever 
even turned over the pages of 
Scripture. The truth is that a 
whole multitude of Doctors, far 
superior to them in genius, in 
erudition, in sanctity, have 
sifted the Sacred Books in 
every way, and so far from 
finding in them anything 
blameworthy have thanked 
God more and more heartily 
the more deeply they have 
gone into them, for His divine 
bounty in having vouchsafed 
to speak thus to men.ò 

St. Pius X confronts a problem 

still with us over a century 
later: chronological snobbery.  
This erroneous belief, in es-
sence, holds modern man to 
be far more intellectually ad-
vanced and superior than past 
generations.    

No doubt, there are many 
advantages for scholarship in 
the current epoch that were 
unavailable to past ages.  
Consider computer technology 
that makes Biblical research 
easier, or the accessibility of 
texts via the ósoft-coverô book, 
or even the inter-library loan 
system.  In this light, todayôs 
Catholic has certain benefits 
unknown to the Apostles, the 
Church Fathers, the Scholas-
tics, etc.  This is indisputable, 
and we who grumble about 
modern society should recall 
such benefits now and again. 

But such advantages are no 
guarantee that todayôs Chris-

tian automatically has a 
greater love for Jesus Christ, 
or a firmer conviction of the 
contents of the Bible, or a 
higher fidelity to the teachings 
of the Catholic Church.  On 
the contrary, some modern 
scholars who trumpet the al-
leged ignorance of past gen-
erations are the very scholars 
who ónuanceô to near oblivion 
the words and deeds of the 
Savior, or turn a skeptical eye 
to anything supernatural in 
Scripture, or cast doubts upon 
the óhardô doctrines proposed 
by the Magisterium.   

G. K. Chestertonôs words on 
literature apply: ñreal develop-
ment is not leaving things be-
hind, as on a road, but draw-
ing life from them, as from a 
rootò (The Victorian Age in 
Literature, p. 12).  For this 
reason, Pius hearkens back to 
the ancient treasure of the 
ñmultitude of Doctors.ò  

The Magisterium Speaks: St. Pius X & Chronological Snobbery 

(d. c. A.D. 100), speaking of 
the Old Testament books in 
Against Apion 1.8.39, insists 
that ñfive belong to Moses.ò   

The ñconstant tradition of the 
Churchò is just as clear.  St. 
Melito of Sardes (d. A.D. 190), 
in a  fragment in Eusebiusô 
Ecclesiastical History 4.26.14, 
mentions ñFive books of 
Moses, Genesis, Exodus, 
Numbers, Leviticus, Deuteron-
omy.ò  St. Hilary of Poitiers (d. 
A.D. 368), in Commentaries on 
the Psalms prol. 15, says ñof 
Moses there be five books.ò  
St. Cyril of Jerusalem (d. A.D. 

386), in Catechetical Lectures 
4.34, speaks ñOf the Law, the 
first five are the books of 
Moses: Genesis, Exodus, 
Leviticus, Numbers, and Deu-
teronomy.ò  St. Jerome (d. A.D. 

420), in The Galeatic or Hel-
meted Prologue, attests to 
ñthe five books of Moses.ò  St. 

Augustine (d. A.D. 430), in 
Epistle 54.1.1, writes of ñthe 
five books of Moses.ò 

This same acknowledgment of 
Mosaic authorship is discov-
ered when Popes or Councils 
discuss the list of the canon.  
Pope St. Innocent I, in Con-
sulenti Tibi (A.D. 405), states 
ñof Moses five books, that is, 
of Genesis, of Exodus, of Le-
viticus, of Numbers, of Deuter-
onomy.ò  The Council of Trent, 
in its Decree Concerning the 
Canonical Scriptures (1546), 
lists the ñfive books of Moses, 
namely, Genesis, Exodus, 
Leviticus, Numbers, Deuteron-
omy.ò  The Magisterial texts 
above, although not teaching 
authorship de fide, deserve 
consideration nonetheless.    

The Jewish and Catholic wit-
nesses merit attention.  Next 
issue covers the fourth gen-
eral point: internal arguments. 

The Pontifical Biblical Commission: The  Response of 1906, Part II  

We continue to examine the 
first of the four questions that 
entail On the Mosaic Author-
ship of the Pentateuch.  This 
first question encompasses 
four general points to consider 
for authenticity (i.e., author-
ship).  The first point was the 
evidences in both Testaments.  
We move to the second and 
third points: ñthe persistent 
agreement of the Jewish peo-
pleò and ñconstant tradition of 
the Church.ò  Consider some 
specific material to fill in the 
two general points above. 

The Commission states both 
Jews and Christians testify to 
Mosaic Authorship.  There is 
ñpersistent agreementò in Jew-
ish circles; three examples will 
suffice.  The Talmudôs Baba 
Bathra 14b (c. 200 B.C.), and 
Mishnahôs Pirqe Aboth 1.1 (c. 
100 B.C.), offer evidence of 
Moses as author.  Josephus 
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